Naming can sometimes be associated with particular situations or someone's birth. This study intends to find out the association between Datooga names and socio-cultural backgrounds. The study employs a qualitative research approach, in which case the collected data was subjected to descriptive analysis. Data have been collected from Datooga speaking students studying at the Dar es Salaam University College of Education, through Interviews and Questionnaire. The analysis is based on the Kripke's three arguments in naming as described by Speaks (2007) . The theory explains how naming is achieved with reference to the modal argument, the semantic argument and the epistemic argument. The findings of the study have revealed that in the Datooga society, naming is associated with different phenomena particularly time of birth and prevailing situations, traditions, norms and customs.
Introduction
The present study is a semantic analysis of Datooga names and the determinants of the naming process. The analysis is based on personal names (PNs) as perceived in the Datooga society. The study specifically seeks to answer such questions as: "What do personal names in Datooga reflect in terms of gender in social cultural context? What is their perception towards the meanings of the names? What are the factors which determine the naming process?" The main point in this study is that naming in Datooga is more than just giving labels to individuals; and this is in line with Dobrić, who opines that the naming process has a place within the framework of philosophy rather than within the linguistics (DOBRIĆ 2010) . However, this is in opposition with the view of some linguists who assume that names have no function rather than denoting items (ANDERSON 2007:276) . These are controversies which need to be addressed through studies which examine the naming process in different communities. While this study does not challenge those who think that naming is abstract, it supports the view that the naming process is conditioned differently in different communities. Indeed, "Various traditional and current theories concerning PNs have been proposed by philosophers and semanticists to account for naming in languages" (AL-GHAZALLI 2009:1). The scholar specifically states that, "the problem is that plausible arguments can be introduced to show that PNs have meaning, and others to show that PNs do not have meaning. The very simple reason behind holding the view that PNs have meaning is 'how is it possible for words having no meaning to serve systematic function in language?" (AL-GHAZALLI 2009:2).
This study, therefore, assumes that in any human language, every word has a meaning including personal names. In that accord, this study provides some insights to the meanings associated with proper names in Datooga Society. The study is organized into sections and subsections on the basis of the factors which determine naming, which include socio-cultural and physical factors. The analysis is preceded by the theoretical framework which guides the analysis of the study, but before introducing the theory, we shall have a brief look on the Datooga society and its language.
Datooga belongs to the Nilotic language family which has been clustered as Southern group. It is spoken by Datooga people along the Rift Valley in Tanzania. The Datooga has different names, such as Datoga, Datog, Tatoga, Tatog, Taturu and Mang'ati. However, in this study, Datooga is used consistently. Muzale and Rugemalira estimate that the Datooga speakers are approximately 138,777 (MUZALE -RUGEMALIRA 2008:79) . The Datooga are a pastoralist society, but apart from cattle rearing, families may have plots of maize, beans and sorghum (REKDAL -BLYSTAD 2004:630) . Definitely, these activities are to a great extent determined by environmental factors, including terrain, rainfall and natural vegetation. On the other hand, the activities are also likely to influence the distribution of roles in terms of gender and age; and subsequently enlighten the naming process. This is further punctuated by the fact that, as in any other African societies, Datooga have their political and social ways of doing things. For instance, the Datooga community is linked together through rules and regulations as a system of organisation. More importantly, Datooga is a patrilineal society whereby social issues and family matters are dominated and handled by males. One would thus expect that the naming process may be influenced by male dominance. They also have their own way of worship in which it is believed that the sprits are closely linked with people's lives. For example, in terms of respect, Mitchell argues that, "Datooga women avoid mentioning the names of their senior in-laws as well as any ordinary words in the language which sound like those names. In place of taboo forms, they use words from conventionalized avoidance vocabulary. This practice is known as g´ıing'´awˆeaksh`ooda" (MITCHELL 2015:188) .
From linguistic point of view, and semantically in particular, the quotation by Mitchell above means a lot. When someone avoids mentioning a name of someone or something, there should be a reason behind. Therefore, the Datooga language has its own system of naming which is well accommodated in the grammar of the language; social environment, gender and relationships of events and phenomena. This is to say, the Datooga society has their own culture which, in one way or another determine how they perceive the world. Although there is rich literature on the Datooga Society, most of it concentrates on grammar particularly morphology (MITCHELL 2015; TUCKER -BRYAN 1966) . In this paper, I will concentrate only on naming, particularly the meanings associated with names, and their perception of the world which is reflected in names; and the factors which determine the naming process.
Rationale of the Study
It has been agreed by linguists that a proper name has no meaning rather than denoting an object. As proposed by traditional theories PNs should be described and accounted for naming in languages by the philosophers and semanticists. The present paper analyses the PNs in the Datooga society for accounting the semantic and naming process. The significance of this paper is to show that in Datooga Society the PN is beyond denoting the object. The meaning of Datooga PNs is well connected to social cultural context. The paper can give some insights for other research in this society.
Theoretical Framework
Traditionally, philosophers and semanticists proposed theories to account for the naming process, but there are controversies on whether proper names have meanings or not. For instance, Ullman contends that "a proper name merely serves to identify a person or object by singling it out from among similar items" (ULLMAN 1962:73) . As Ullman, quoted by van Langendonck asserts, "it does not make sense to ask: What is the meaning of London? Or: What do you understand by London?" ( VAN LANGENDONCK 2008:85) . Van Langendonck gives his view of an example of the proper name Mary that, "Mary functions as a genuine proper name …..as a derived common noun, it will be hard to tell proper names apart from common nouns, which also happens to be constructed as subject PNs and can have similar modifiers" ( VAN LANGENDONCK 2008:19) .
Van Langendonck synthesizes the function of proper names from a semantic, pragmatic and syntactic perspective; thus, proper names are approached constructionally, distinguishing prototypical uses from more marked ones such as theories in which names are used as common nouns ( VAN LANGENDONCK 2008:321) . The present paper has used Kripke's three arguments for data analysis.
Kripke's three Arguments against Descriptivism
The present study is based on three arguments of Kripke which he used to criticize the descriptive theory of naming. The theory of description is the theory of meaning and not a theory of use of names to refer to persons and objects. Popescu explained that, "Descriptivism would allegedly entail that the subject is thinking about the concepts he associates with the name, as opposed to thinking about the name's referent" (POPESCU 2013:3). The three Kripke's arguments include the modal argument, the semantic argument and the epistemic argument. The modal argument is based on the truth-value. It introduces the notion of rigid designation, that the ordinary proper names are rigid designators, whereas ordinary definite description is not. Kripke shows that when necessarily, 'n' is 'n' and there is no way necessarily 'n' is 'F'. That means, when the first sentence has the truth-value, the second will be false. In the semantic argument, Kripke associates the name with description and not with what is referred to. Furthermore, he contends that sometimes it associates wrong description with the name. The other argument, the epistemic argument, is based on the prior information which is known before; for instance, "If the F exists, then F is F" (SPEAKS 2007:6) .
Determinants of Naming in Datooga
The analysis below has been categorised into groups based on the factors which determine the naming of persons; and it is indicated specifically that names are associated with time of the day, seasons of the year, personal characteristics and events, physical appearance, animals, normal things and respect. Above all, gender tends to feature across the whole naming process. The next subsection starts with the time of the day: morning, afternoon and night as a factor for naming in Datooga. As suggested in the data above, males who are born during the day time are named Getaknod, which is associated with 'drought' instead of afternoon, and no name exists for a female who is born in the afternoon. Instead of that, the name Domelda is associated with a dry season or area which is dry. Domelda has no grammatical gender such that it can be given to both male and female, although it is mostly given to male as opposed to female. Semantically, drought occurs due to the absence of rain for a long period of time. Pragmatically, it indicates that male is given this name in the sense that they are the ones who take care of the family; and may be when they were born, there was nothing in terms of food i.e. crops and animals due to drought. Next below are names associated with seasons of the year, although it is not all.
There are names also associated with summer and spring while no name for autumn and female name for winter exist.
Summer weidesh
Female Udag-weidesh one who was born in the summer
Male
Gi-weidesh one who was born in the summer The male who was born during the daytime has been given the name Getaknod but the time is associated with summer/dry season, while they have another name which is Domelda associated with dry season or area, which can be given to both genders. But what this tells us is that females are not related to summer/dry season/area or the associated meaning does not reflect female gender. According to Kripke's theory, the modal of argument has been used in naming process to kids who are given names according to the time of the day and the seasons of the year, although there is a difference in winter time (SPEAKS 2007:4) .
Names Associated with Characteristics/Habits of Parents/ Situation
There are also names which are given to a person according to the habit/characteristics of their parents. As we know, the process of naming is done when a mother gives birth to a child, although later we will see that some names are associated with the child itself. There are also special names according to gender. From cultural point of view, discrimination is seen in this society. For instance, the name Daqajat is given to a female child. This indicates that when her mother was pregnant, there was no satisfactory food or other things. This name is given to female gender only and not to males. This tells us that male is not related to satisfaction; it is only females who need satisfaction. Kripke in his semantic argument states that "sometimes speakers not only do not have uniquely satisfied descriptions to associate with a name, but also associate the wrong descriptions with the name: descriptions are in fact not even true of the referent" (SPEAKS 2007:6). As if not enough, the name Mejereksa which is given to the female gender, is associated with meaning of 'cannot be controlled' presupposing that it is only women who can be controlled and not men because, in the Datooga society, this name is exclusively for women. The term has something to do with the one who should be under someone; and being subjected to. This has penetrated to some family matters such as planning and decision making. Women are controlled in making decision, organising, planning and even on how to handle things in the family. On the other hand the name Mangw'ala 'one who cannot get confused' is only for the men, my question here is how about the women who are not confused? This also indicates that men are more stable than women, which is not true.
Male
Getabeak for the tears (dabeak -tears)
In Datooga society, the name Getabeak is given to a male child who is born of a woman who has been married in a polygamous family. For instance, a man may have five wives, and every wife has her own family (here it means the mother and the children); and may be one family has some problems or something which has made them restless, maybe diseases, poverty or something else. The woman and her children are known as the family of tears. From the gender perspective, this indicates that in Datooga culture there is existence of classes according to the status of the family. In this case, children who are born in a certain family will be given names according to the class status of the family, such as higher, middle or poor. The name Getabeak is for the family which is not well off. However, it is given to the male children who are born of a woman who is poor, having a number of problems; which indicates the family which suffers from a number of problems.
As regards the semantic argument, Kripke concurs with the following argument, consider a name you are competent with using and count as understanding, like 'Cicero' or 'Richard Feynman.' What descriptions do you associate with the name? If you are like most people you don't know any uniquely identifying description of people like this. (If you do know such a description, we can come up with another case for you, where you can't.) But in these cases do we want to say that the name has no reference for you, just because the descriptions you associate with the name do not pick anyone out uniquely?... No, we don't want to say this (SPEAKS 2007:5) .
Naming according to physical appearance
Male Mahetun one who does not grow/dormant
The name Mahetun, which means 'one who does not grow/dormant' may be associated with a lack of food or some nutrients. For someone to know one who is dormant, it needs time to observe the situation as the person grows. Unfortunately, the name is given to male gender without even reference to the growth progress. This is also an indicator of gender discrimination because it is only marked for males who are dormant; and this poses a question -what about the female gender? This implies that it is normal for females to be dormant, and that is why it is easy for the male gender to be marked because it is not normal.
Male Mearjeang'da -one who is not at rest / restless.
The name Mearjeang'da means that when the mother of the respective child was pregnant, she was not at rest; or she liked to work rather than resting for some time. But the name is only for the male gender and not for female. Sometimes, it could be perceived that it is the males who make women restless especially when they are pregnant. This means that it is easy for male gender to be predicted before they are born. In most African societies, the male gender has power as compared to the female gender. This is also revealed in Datooga society; the name Qeambanyeasht 'noise maker' is given to the male gender as the one who has power to speak, to complain, or to shout in the family. The Datooga community being male-dominant, this name is not expected to be given to females. The name Nyutean(a) is given to a male child who has caused his mother to become weak during his nine months of pregnancy. One question can be asked: what will happen when it is the opposite gender who is the causer?
Male Balagi one who was born during shifting processes from one place to another.
The name Balagi is only for men, although a child of either sex can be born in the shifting process. I would assume that, Balagi is named during villagization. Previously, people were living in scattered settlements. Therefore, it was not easy to the government to build schools, dispensaries, markets and offer other social services everywhere. This forced people to settle closer. On the other hand, pastoralists tend to shift from one area to another in search of good pasture for their cattle. But the name is given only to men because they are the ones who are supposed to own the land, and when it happens on the transition process, they should be identified, but not women. According to my view, this is because the Datooga are a patrilineal
The name Gafufean is used to name a male child suggesting the one who does things step by step. The Datooga society assumes that things can be done step by step only by men and not by women, which is not true. Every gender can do this, it depends on someone's mind, in the sense of how accurate he or she is.
Physical appearance of a child
These are the names which are based on someone's characteristics in terms of physical appearance. They do not refer to the situation which the mother faced during the nine-month pregnancy period or during the actual delivery of the child.
Male
Ginyawish who born with a green colour.
Ginuwas short
Hiloga Fortress (thorns to suggest protection to the family)

Noga goat
In examples above, the names Ginyawish and Ginuwas are given to male children with reference to their physical appearance immediately after they are born. The names are based on the children themselves. Whereas the name Hiloga indicates security of the family, it also indicates the importance of male gender in the family. It is associated with the leader who takes care of the family. The name Noga refers to the oldest domesticated species, which is very important to family as it provides meat, milk, skin and fur.
Dangerous Animals
Names which are associated with dangerous animals have meanings to those who have been given these names. The names Gidang'adid 'lion' and 'tiger/leopard' are given to men and not to women. This is because men are hunters and they tend to bring home food for the family. The name reflects jobs done by men. Also, the name Gidabard 'traditional knife which is sharp on both edges' is given to male gender and not to female gender. The traditional knife is used by men as a weapon. It is also sometime used for hunting and for cutting or chopping meat into pieces for easy carriage.
Normal Things
There are some names which are used to name female children to suggest unimportant meaning to the society. It seems that they are used purposely to demoralize women's role. Examples below are female gender names: The Datooga society has one punishment which is normally done by the members of the family of the woma: the woman who has been married to one family will be taken back to her parents' home by the members of the family, such as her brothers or parents when the family of a man (husband) misbehaves to them (the family of the woman). Then the family of the woman will come and pick their daughter (the wife of someone) until the other family comes and seeks forgiveness. In this society, they have to do some cultural rituals as an indicator to apologize for what has been done to the wife's family. Therefore, the name This indicates that there is a time the same person can have two names at a time. This is what is called as epistemic argument by Kripke as quoted by Speaks. In epistemic argument, Kripke states that "If F exists, then the F is F.
The proposition expressed by this sentence appears to be known a priori. If so, it seems that every sentence of the following form is true:
It is known a priori that if the F exists, then F is F.
But now suppose that n is a name whose meaning, according to the description theory of names, is given by the description 'the F'. Then our principle of replacing synonyms without change of true-value leads us to the claim that the following sentence is true:
It is known a prior that if the F exists, then n is F" (SPEAKS 2007:6).
According to the epistemic argument, the respectful names which I can call as 'n' are those which have been given to the ones who are married without changing their previous names; which I call F, which still have the true-value since they have been named when they born.
Synthesis of the discussion
The point which I want to summarize here is that the names have some issues which are tied with them. We have seen a number of factors which are associated with names, and I can refer to them as connotative meaning. It is just associated with some situations which are socially constructed gender differentiations; and there is no reality or direct meaning to the situations which lead to those names. We cannot say that naming in the Datooga Society is related to what they want a child to become.
Conclusion
The system of personal naming in Datooga Society has been described in this paper. As we have seen, the system is mostly based on social and cultural issues. In particular, the naming process has been mostly based on the factors related to the physical environment factors, including terrain, rainfall and natural vegetation. Other factors are social and cultural which in turn are reflected in gender roles and subsequently in the naming process. For example, the economic activities are dominated by males and subsequently enlighten the naming process. This has been found to be the case in most African societies. For instance, in the Datooga community, being a patrilineal society, social issues and family matters are dominated and handled by males. It is not thus difficult for someone to predict that the naming process may be influenced by male dominance. It has been seen that naming is sometimes related to the mother of the children rather than to the child itself. The only factor which has the meaning associated with the children themselves is the physical appearance of a child during his or her birth. The system is also based on gender discrimination, as most names which have been given to the female gender have lower value or none at all as compared to male gender names. This indicates that the Datooga culture values the male gender at the expense of the female gender.
This paper has served to show that the linguists who think that naming is abstract are far removed from social realities as they only think in terms of language in isolation from social realities. As evident from the presented data and discussion, the naming process in Datooga is merely a social construction as reflected in language. In particular, gender has been the major consideration such that males are favoured at the expense of females. This gender balance can also be predicted in other life circles including politics, economy and participation in social and economic development of the Datooga community and the nation at large.
